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H
ath God said?” In the Garden of 
Eden, Satan tempted Eve by asking 
this question (Genesis 3:1). Creat-
ing doubt and denial is at the root 

of what today is known as post-truth. In 
2016, post-truth was The Oxford English 
Dictionary’s Word of the Year. Their defini-
tion reads: “Post-truth is an adjective de-
fined as ‘relating to or denoting circum-
stances in which objective facts are less in-
fluential in shaping public opinion than 
appeals to emotion and personal belief.’”

“Obama founded ISIS.” “George W. 
Bush was behind 9/11.” These and a myr-
iad of other such statements have been 
made on countless social media posts. Be-
ing vested in a certain viewpoint has often 
led people to repeat things which bolster 
their position, even if they lack verifiable 
evidence. The emotional belief is more im-
portant than the facts.

The Oxford editors, in explaining their 
choice of post-truth, write: “Rather than 
simply referring to the time after a specified 
situation or event — as in post-war or post-
match — the prefix in post-truth has a 
meaning more like ‘belonging to a time in 
which the specified concept has become 
unimportant or irrelevant.’”

They continue: “A book, The Post-
Truth Era, by Ralph Keyes, appeared in 
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T
he Lord prepared a pagan 
land, Scotland, to prevail 
over the apostate Church of 
Rome and to advance the 
Reformation. In its ancient 

history, the military might of the Ro-
man Empire was unable to subdue the 
fierce tribes that inhabited the region. 
Yet Christians, close to the time of the 
Apostles, found refuge where the Ro-
man military was defeated. Tertullian 
(c. 155-220 AD), a Christian theolo-
gian, wrote: “Those parts of Britain 
[Scotland] which were inaccessible to 
Romans had become subject to Christ.”1

While ancient records are ob-
scure, the early impact of Christianity 
upon Scotland and Ireland is certain. 
Their Church government and Bib-
lical doctrines were contrary to the 
false dogmas of the papacy.

Romanism did not prevail in Scot-
land until the twelfth century. While 
outward conformity was forced upon 
the people, the flame of true Chris-
tianity continued in the hearts of 
many. The land eventually teemed 
with monasteries, nunneries, monks, 
priests, friars and Roman ecclesiasti-
cal potentates.

Yet, Scottish historian W.M. Heth
erington wrote of “the tenets of our old 
ancestral faith,” which still remained in 
spite of Rome’s dominance: “And we 
have been at some pains to extricate, 
as far as may now be done, the ten-
ets of our old ancestral faith from the 
confused and faded records of bygone 

ages, because we regarded that as the 
best method of ascertaining what were 
the actual life-germs and essential prin-
ciples of that primitive, apostolic, and 
scriptural form of Christianity which 
was so early enjoyed by our fathers; and 
because we are persuaded that, how-

ever much externally overborne by the 
corrupt Prelactic Church of Rome, its 
influence never perished, but after hav-
ing for a season lain concealed, yet not 
unfelt, within the strong and independ-
ent heart of Scotland, while the fierce 
storms of English invasion and civil 
broils were sweeping over and devas-

tating the land, it sprang again into en-
ergetic action, when the voice of Refor-
mation went forth, awakening Europe, 
and became the moving and moulding 
life-power of our reformed, or rather 
resuscitated, national Church.”2 

Patrick Hamilton was Scotland’s 
first martyr directly connected with 
the Reformation. This young student, 
belonging to a noble family related to 
the king, journeyed in Europe search-
ing for truth. He was led to sit at the 
feet of several Reformers, including 
Martin Luther. His conscience con-
strained him to return to his native 
land and make known the true Chris-
tian faith.

In the beginning of the year 1528, 
Patrick Hamilton returned to his be-
loved Scotland. He first preached to 
his relatives, then to friends and neigh-
bors, and then his burning heart led 
him to publicly proclaim God’s Word. 
Historian Thomas McCrie3, wrote of 
Hamilton’s preaching, “His clear ar-
guments, aided by his fervent piety, 
mild manners, and exalted rank, could 
not fail to produce a powerful sensa-
tion; and the clergy took the alarm.”4 

The impact of the reformer’s 
preaching reached the ears of the 
Archbishop of St. Andrews, James 
Beaton. James IV of Scotland had 
been slain in battle and his young son, 
James V, age 17, had ascended to the 
throne. The youth was easily manip-
ulated by the Archbishop.

Beaton was in a position where he 
could deal with the disruptive preach-
er. Hamilton’s teachings struck at the 
heart of Roman dominance and au-
thority. The Archbishop developed a 
plan to vanquish the heretic. He con-
vinced the king to begin a long journey 
to a religious site where he suppos-
edly could have his sins removed and 
find refreshment for his soul.

His next step was a precarious 
one, but it proved successful. He had 
the reformer’s family members watched 
in order to prevent them from protect-
ing their kinsman. The Archbishop’s 
trap utilized the stratagem of deceit, a 
weapon often used by Rome. He 
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would feign friendliness to the reform-
er and beguile him into a fatal snare.

The Archbishop sent word to 
Hamilton to appear before him at St. 
Andrews in order to discuss his views. 
St. Andrews was the center of Rome’s 
power in Scotland. Papal authorities 
and academic leaders populated the 
city.

The reformer saw through the 
plot, but determined to ignore the 
pleas and tears of his friends and face 
the Archbishop. When he appeared 
before his future murderer, he found 
him kind, cordial, smiling and filled 
with hospitality. The reformer was 
granted lodging, allowed to go and 
come freely, and have liberty to dis-
cuss his views with anyone he pleased.5

Hamilton used this open door to 
sow seeds of truth. A young student 
named Alesius was determined to con-
front the heretic. When the opportu-
nity arrived, God’s Word shattered his 
scholastic sword. He departed a dif-
ferent man, conquered by Prince Em-
manuel.

Another opponent, Alexander 
Campbell, the Prior of the Domini-
cans, was under the Archbishop’s or-
ders to bring Hamilton back to Rome. 
However, the reformer convinced 
Prior Campbell of Rome’s errors and 
the true faith revealed in the Scrip-
tures. When the Archbishop ques-
tioned the Prior, he lost his courage 
and betrayed his conscience. 

After a month of friendliness, 
Archbishop James Beaton called for 
the reformer to answer charges of her-
esy. When Hamilton faced the court 
he was presented with 13 accusations. 
J.A. Wylie gave two examples of what 
Rome falsely considered heresies: 
“That a man is not justified by works, 
but by faith alone,” and “that good 
works do not make a good man, but 
that a good man makes good works.”6

After discussing the charges, Bea-
ton selected a committee of judges to 
make a judgment and to present a re-
port. Still, Hamilton was granted lib-
erty.7 This accommodation was likely 
a ruse to avoid any attempt to rescue 

the reformer.8 Within a few days, the 
committee reported its verdict, and the 
Archbishop ordered the arrest of 
Hamilton. He was taken prisoner dur-
ing the night and incarcerated in the 
dungeons of St. Andrews.

The next morning, February 28, 
1528, the reformer appeared before 
his judges. In the midst of numerous 
ecclesiastical dignitaries, Prior Alex-
ander Campbell, the one who had 
privately acknowledged his accept-
ance of Hamilton’s beliefs, stood as 
the reformer’s accuser and judge. Af-
ter reading the charges and repeat-
edly pronouncing Hamilton a heretic, 
the accused responded: “Nay, broth-
er ... thou dost not in thy heart think 
me [a] heretic — thou knowest in thy 
conscience that I am not [a] heretic.”9 
Beaton pronounced the death sen-
tence — execution by fire. 

The Lord’s servant returned to the 
castle to await his execution. At noon, 
he was escorted to the stake by a few 
friends, followed by his faithful serv-
ant. Approaching the stake, he stopped 
to pray, removed his cap and gown, 
and gave them to his servant.

After being fastened to the stake, 
he said: “In the name of Jesus, I give 
up my body to the fire, and commit 
my soul into the hands of the Fa-
ther.”10 The trail of gun powder used 
to ignite the wood failed, but scorched 
the condemned on his side and face. 
In that painful state he exhorted those 

surrounding him. The second attempt 
with gun powder also failed. It was 
discovered that the wood was green. 
He asked the executioner, “Have you 
no dry wood?”11 J.A. Wylie cited the 
observation of Hamilton’s converted 
student, Alesius: “[T]he sufferer all 
the while standing at the stake, 
wounded in the face, and partially 
scorched, yet giving no signs of impa-
tience or anger.”12 

There was also hateful taunting 
of the martyr. None exceeded the 
shouts of Prior Alexander Campbell, 
who had betrayed his own conscience. 
Hetherington wrote: “The treacher-
ous Friar Campbell attempted to dis-
turb him by calling on him to recant 
and pray to the Virgin Mary; which 
drew from the dying martyr a severe-
ly solemn reproof, ending with an ap-
peal and citation to the judgment-seat 
of the Lord Jesus.”13 

When the fire was finally kindled 
and the suffering servant of the Lord 
was about to expire, he cried from the 
flames: “How long, O Lord, shall 
darkness cover this realm? How long 
wilt Thou suffer this tyranny of men? 
Lord Jesus, receive my spirit.”14 

John Howie, author of Scots Wor-
thies, concluded his account of Patrick 
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After being fastened to 
the stake, Patrick 

Hamilton said: “In the 
name of Jesus, I give up 
my body to the fire, and 
commit my soul into the 
hands of the Father.… 

How long, O Lord, shall 
darkness cover this realm? 
How long wilt Thou suffer 
this tyranny of men? Lord 
Jesus, receive my spirit.”14

Continued on page 10
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On October 3, 2020, Pope 
Francis released an encyclical 
letter called “Frateli Tutti: On 
Fraternity and Social Friend-

ship.” On the surface, a reminder for 
us to “love one another” seems like 
something from which we could all 
benefit.

Christian Compassion

Although we strongly reject the 
many false teachings of Rome, the 
Bible teaches that the furtherance of 
Christian love and compassion is sore-
ly needed in our world and is a core 
duty of all believers. The Pope refers 

extensively to the Good Samaritan in 
Luke 10:30-37. Indeed Christ teaches 
us in this passage that we are to show 
genuine compassion for even those 
who are of different beliefs, cultures, 
and so forth. Sometimes we only find 
time and means to help those in our 
own churches, and immediate circles, 
and these should be a priority. In Ga-
latians 6:10, Paul tells us: “As we have 
therefore opportunity, let us do good 
unto all men, especially unto them 
who are of the household of faith.” 
But, we should notice clearly that Paul 
did not limit it to those in the church. 
He says to “do good unto ALL men” 
(emphasis ours).

THE POPE’S UTOPIAN DREAM OF A 
WORLDWIDE SOCIALIST ORDER

The Pope Rightly Attacks 
Relativism and Utilitarianism

On page 1 of this issue of Redeem-
ing the Time, we have an article about 
the dangers of living in a “post-truth” 
society. Francis likewise warns against 
recent trends to deny that there is 
objective truth: “The solution is not 
relativism. Under the guise of toler-
ance, relativism ultimately leaves the 
interpretation of moral values to those 
in power, to be defined as they see fit. 
‘In the absence of objective truths or 
sound principles other than the sat-
isfaction of our own desires and im-
mediate needs … we should not think 
that political efforts or the force of 
law will be sufficient.… When the 
culture itself is corrupt, and objective 
truth and universally valid principles 
are no longer upheld, then laws can 
only be seen as arbitrary impositions 
or obstacles to be avoided.’1”

Later, he writes: “What is now 
happening, and drawing us into a per-
verse and barren way of thinking, is 
the reduction of ethics and politics to 
physics. Good and evil no longer exist 
in themselves; there is only a calculus 
of benefits and burdens. As a result of 
the displacement of moral reasoning, 
the law is no longer seen as reflecting 
a fundamental notion of justice but as 
mirroring notions currently in vogue. 
Breakdown ensues: everything is ‘lev-
eled down’ by a superficial bartered 
consensus. In the end, the law of the 
strongest prevails.”

The Pope’s Unbiblical Vision

Lest one should be comforted by 
the Pope’s words, it soon becomes clear 
that his teaching on compassion, ob-
jective truth, immutable moral values, 
and so forth, is far different than what 
is taught in the Word of God. Instead of 
men being directly responsible to God, 
the Pope inserts the government as the 
instrument of provision in a grand 
utopian, socialist scheme. Instead of 
individuals being free to work hard, 
and enjoy the fruit of their labor, the 

THE POPE’S UTOPIAN DREAM OF A 
WORLDWIDE SOCIALIST ORDER
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Pope believes that government should 
be the great leveler in taking from one 
set of citizens to give to others which 
it deems more worthy.

In contradiction to the Pope, the 
Scriptures teach responsible capital-
ism. The very premise of the Eighth 
Commandment, “Thou shalt not 
steal” (Exodus 20:15), is that a man 
has a right to own property and no one 
has the right to take it away from him.

The Psalmist tells us: “For thou 
shalt eat the labour of thine hands: 
happy shalt thou be, and it shall be 
well with thee” (Psalm 128:2).

This is not a call to selfishness. 
Paul tells the Ephesians that a man 
should “labour, working with his 
hands the thing which is good, that he 
may have to give to him that needeth” 
(Ephesians 4:28). The INDIVIDUAL 
is to care for his family, but then be 
full of compassion and mercy in help-
ing others. This is NOT the role of 
government. Indeed, throughout his-
tory, Christians have given sacrificial-
ly to provide food, clothing, shelter, 
fresh water, hospitals, and so forth, to 
relieve suffering and misery. And, we 
need to be doing that today.

Although the Pope condemns 
“relativism,” and in another place 
“synchretism,” nonetheless he pro-
motes a universalism which finds God 
in the other religions, in the beliefs 
of all humans, and he downplays the 
exclusiveness of Christian doctrine.

Religious Universalism

Pope Francis sees a world where 
all beliefs and convictions are on equal 
footing. He writes: “Let us dream, 
then, as a single human family, as fel-
low travelers sharing the same flesh, 
as children of the same earth which is 
our common home, each of us bring-
ing the richness of his or her beliefs 
and convictions, each of us with his 
or her own voice, brothers and sisters 
all.” We certainly denounce colonial-
ism and a “might makes right” men-
tality, yet it must be recognized that 
some beliefs and convictions bring 

unspeakable destruction and misery, 
whereas others cause men to flourish. 
If we are to truly denounce relativism 
and promote bedrock moral truths, 
we cannot hold this position.

Speaking of his namesake, the 
Pope describes Francis of Assisi’s visit 
to Sultan Malik-el-Kamil, in Egypt, 
in 1219. Prior to the 20th century, 
this visit was usually seen as a failure, 
which led to the continuation of the 
crusades. However, in more recent 
times, the facts have been reinter-
preted to promote Christian-Muslim 
dialogue. The Pope writes: “Francis 
[of Assisi] did not wage a war of 
words aimed at imposing doctrines; 
he simply spread the love of God. 
He understood that ‘God is love and 
those who abide in love abide in God’ 
(1 John 4:16). In this way, he became 
a father to all and inspired the vision 
of a fraternal society.”

The Pope then segues forward 
800 years to 2019. He writes that in 
preparing this encyclical letter, he “felt 
particularly encouraged by the Grand 
Imam Ahmad Al-Tayyeb, with whom I 
met in Abu Dhabi,” as an inspiration.

Mere discussion to improve secu-
lar goals is not what is being talked 
about. To remove all doubt, the Pope 
writes: “Dialogue between the fol-
lowers of different religions does not 
take place simply for the sake of diplo-
macy, consideration or tolerance. In 
the words of the Bishops of India, ‘the 
goal of dialogue is to establish friend-
ship, peace and harmony, and to share 
spiritual and moral values and experi-
ences in a spirit of truth and love.’2”

Later, he writes: “From our faith 
experience and from the wisdom accu-
mulated over centuries, but also from 
lessons learned from our many weak-
nesses and failures, we, the believers of 
the different religions, know that our 
witness to God benefits our societies.”

Still later: “The Church esteems 
the ways in which God works in other 
religions, and ‘rejects nothing of what 
is true and holy in these religions. She 
has a high regard for their manner of 
life and conduct, their precepts and 

doctrines which … often reflect a ray 
of that truth which enlightens all men 
and women.’3”

He next speaks of the goal for a 
one world church: “It is also urgent to 
continue to bear witness to the jour-
ney of encounter between the differ-
ent Christian confessions. We cannot 
forget Christ’s desire ‘that they may 
all be one’ (cf. John 17:21). Hearing 
his call, we recognize with sorrow that 
the process of globalization still lacks 
the prophetic and spiritual contribu-
tion of unity among Christians. This 
notwithstanding, ‘even as we make 
this journey towards full communion, 
we already have the duty to offer com-
mon witness to the love of God for 
all people by working together in the 
service of humanity.’4”

It should be remembered that 
John 17:21 is preceded by verse 6: 
“I have manifested thy name unto 
the men which thou gavest me out of 
the world: thine they were, and thou 
gavest them me; and they have kept 
thy word.” In verse 17, Christ says: 
“Sanctify them through thy truth: thy 
word is truth.” The unity spoken of 
in this chapter is only between those 
whom God gave to the Son, who 
have kept His Word. There is no ap-
plication here to the apostate Roman 
Catholic Church, Eastern Orthodox 
Church, or churches in the World 
Council of Churches.

Human Dignity

In developing his theme, Pope Fran
cis places great emphasis on “human 
dignity.” Indeed, having been created 
in God’s image, man is higher than 
all other living things on the earth in 
the sight of God. Psalm 8:4-8 says: 
“What is man, that thou art mindful 
of him? and the son of man, that thou 
visitest him? For thou hast made him 
a little lower than the angels, and hast 
crowned him with glory and honour. 
Thou madest him to have dominion 
over the works of thy hands; thou hast 
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put all things under his feet: All sheep 
and oxen, yea, and the beasts of the 
field; The fowl of the air, and the fish 
of the sea, and whatsoever passeth 
through the paths of the seas.” Al-
though it is usually applied to Christ 
specifically as the Son of Man, it ap-
plies generally to all humankind.

All mankind fell into sin in the 
fall of Adam. We all fall “short of 
the glory of God” (Romans 3:23). 
As Christians, we are to eschew any 
sinful action that may harm others. 
We are to love mercy. We are to be 
gentle, and good, and kind, and full 
of good works. However, in a sinful 
world, there is much misery caused 
by evil actions, both on the part of 
individuals and governments. In line 
with Christian compassion, there also 
is the matter of individual responsi-
bility.

The Apostle Paul speaks of this in 
2 Thessalonians 3:10-12: “For even 
when we were with you, this we com-
manded you, that if any would not 
work, neither should he eat. For we 
hear that there are some which walk 
among you disorderly, working not 
at all, but are busybodies. Now them 
that are such we command and exhort 
by our Lord Jesus Christ, that with 
quietness they work, and eat their 
own bread.”

Yet, Pope Francis says: “Every hu-
man being has the right to live with 
dignity and to develop integrally; this 
fundamental right cannot be denied 
by any country. People have this right 
even if they are unproductive, or were 
born with or developed limitations.” 
Of course, we must have compas-
sion on those with disabilities of all 
kinds, but someone who chooses not 
to work, when he or she is able, is not 
to be the object of our charity.

Francis believes that no matter 
what a man’s actions may be, soci-
ety is obligated to make sure that his 

needs are met. He mistakenly claims: 
“This led them [early Christians] to 
realize that if one person lacks what is 
necessary to live with dignity, it is be-
cause another person is detaining it.” 
If you have worked hard to provide 
for your family and another person 
has not, the Pope believes he has a 
“right” to what you have. This is not 
what the Bible teaches.

He continues: “The path to so-
cial unity always entails acknowledg-
ing the possibility that others have, 
at least in part, a legitimate point of 
view, something worthwhile to con-
tribute, even if they were in error or 
acted badly. ‘We should never confine 
others to what they may have said or 
done, but value them for the promise 
that they embody,’5 a promise that 
always brings with it a spark of new 
hope.”

Here, a man’s actions are totally 
divorced from his “right” to “dig-
nity.” Even the death penalty is con-
demned by the Pope because it sup-
posedly violates this so-called “right 
to human dignity.”

The Bible teaches, in bold con-
trast, that true “human dignity” is to 
be found only by faith in Christ, and 
obedience to His Word.

Attack on Capitalism

The Pope is quick to criticize capi-
talism. He sees men and women di-
rectly responsible to God working to 
enjoy the fruit of their labor as inher-
ently “selfish” and “individualistic.” 
He views capitalistic societies as hav-
ing little compassion on the poor and 
building a “dog eat dog” world where 
the “disenfranchised” are left behind.

He writes: “If a society is gov-
erned primarily by the criteria of mar-
ket freedom and efficiency, there is no 
place for such persons, and fraternity 
will remain just another vague ideal.”

Later, he states: “What we need 
in fact are states and civil institutions 
that are present and active, that look 
beyond the free and efficient work-
ing of certain economic, political or 

ideological systems, and are primarily 
concerned with individuals and the 
common good.”

In a comment directed at free na-
tions in the Western world, he writes: 
“Words like freedom, democracy or 
fraternity prove meaningless, for the 
fact is that ‘only when our economic 
and social system no longer produces 
even a single victim, a single person 
cast aside, will we be able to celebrate 
the feast of universal fraternity.’6”

Attack on 
Private Property Rights

In keeping with his anti-capital-
ism, the Pope more specifically as-
sails the right to private property. He 
states: “For my part, I would observe 
that ‘the Christian tradition has never 
recognized the right to private prop-
erty as absolute or inviolable, and has 
stressed the social purpose of all forms 
of private property.’7 The principle of 
the common use of created goods is 
the ‘first principle of the whole ethical 
and social order’8; it is a natural and 
inherent right that takes priority over 
others.9 All other rights having to do 
with the goods necessary for the in-
tegral fulfilment of persons, including 
that of private property or any other 
type of property, should — in the 
words of Saint Paul VI — ‘in no way 
hinder [this right], but should actively 
facilitate its implementation.’10 The 
right to private property can only be 
considered a secondary natural right, 
derived from the principle of the uni-
versal destination of created goods. 
This has concrete consequences that 
ought to be reflected in the workings 
of society. Yet it often happens that 
secondary rights displace primary and 
overriding rights, in practice making 
them irrelevant.”

Later, he writes: “The right to pri-
vate property is always accompanied 
by the primary and prior principle of 
the subordination of all private prop-
erty to the universal destination of the 
earth’s goods, and thus the right of all 
to their use.”11
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Socialism and Communism

The Pope is not just decrying the 
abuses of capitalism, but is indeed 
promoting socialism and even com-
munism. We have known since Fran-
cis was elected Pope that he was an 
advocate of the so-called Liberation 
Theology, which has caused untold 
misery across the planet, as once 
thriving economies have been over-
thrown and replaced with failed uto-
pian, socialist ideals.

He writes: “A truly human and 
fraternal society will be capable of 
ensuring in an efficient and stable 
way that each of its members is ac-
companied at every stage of life. Not 

ACTS 2-5 AND SOCIALISM

S
ome well-meaning Christians 
have pointed to Acts 2:42-47 
and Acts 4:32-37 to argue that 
socialism is a Biblical require-

ment: “And all that believed were 
together, and had all things common; 
And sold their possessions and goods, 
and parted them to all men, as every 
man had need” (Acts 2:44-45).

It must be recognized that this was 
a VOLUNTARY arrangement to meet 
a specific need, and from all appear-
ances was temporary. These passages 
have a number of imperfect Greek 
verbs, indicating that the selling of 
property happened on occasion, not 
the complete selling of everything one 
owned forever. There further is no men-
tion of equality, only that funds were 
distributed according to actual need.

Acts 5 details the sin of Ananias 
and Sapphira. Their sin was not that 
they didn’t donate everything, it was 
that they lied about it. Peter makes this 
clear in verse 4: “Whiles it [the prop-
erty] remained, was it not thine own? 
and after it was sold, was it not in thine 
own power? why hast thou conceived 
this thing in thine heart? thou hast not 
lied unto men, but unto God.” Peter 
in no way condemns private property. 
There are many instances in the New 

only by providing for their basic 
needs, but by enabling them to give 
the best of themselves, even though 
their performance may be less than 
optimum, their pace slow or their ef-
ficiency limited.”

This aligns quite well with the 
phrase popularized by Karl Marx in 
1855 (although in existence in various 
forms before that time): “From each 
according to his ability, to each accord-
ing to his needs.”12 We have seen the 
utter tragedy this dogma, not account-
ing for man’s fallen, sinful nature, has 
inflicted in many places in the world.

Elsewhere, Francis writes: “To-
day there is a tendency to claim ever 
broader individual — I am tempted to 

Testament where Christians gave for a 
specific need, with no indication of ev
eryone drawing out of a common pot. 
The Scriptures advocate free enterprise 
repeatedly, from beginning to end. The 
account of this voluntary arrangement, 
as a historical event, can in no way be 
seen as an abrogation of the Biblical 
teaching of private property rights.

Voluntary socialism is, of course, 
permissible, and in some cases re-
quired. There certainly must be social-
ism within the family structure. It is 
the duty of the family to work to-
gether for the mutual benefit of each 
member. Particularly children, who 
are unable to take care of their own 
needs, must rightly depend on the la-
bor, love, patience, protection, and 
provision of their parents. The mar-
riage vows are in fact a voluntary 
form of socialism, where each one, in 
love, promises to take care of the 
other spouse “till death do us part.” 
Paul declares in 1 Timothy 5:8: “But 
if any provide not for his own, and 
specially for those of his own house, 
he hath denied the faith, and is worse 
than an infidel.” Paul does not call on 
provision from the commune, but 
rather for parents to fulfill their God-
given responsibilities.

However, throughout human his-
tory, socialistic schemes have usually 

say individualistic — rights. Underly-
ing this is a conception of the human 
person as detached from all social 
and anthropological contexts.… Un-
less the rights of each individual are 
harmoniously ordered to the greater 
good, those rights will end up being 
considered limitless and consequently 
will become a source of conflicts and 
violence.”13 

While admitting that his goals 
may appear to be “naïve and utopi-
an,” he states that he is “envisaging 
a new humanity. We can aspire to a 
world that provides land, housing and 
work for all.”

interfered with the individual’s direct 
relationship to God, and has IN-
CREASED poverty and misery, rath-
er than eradicating it. “The Lord is 
my shepherd, I shall not want,” must 
never be replaced with “The Govern-
ment is my shepherd …” or “other 
people are my shepherd.…”

A number of well-meaning reli-
gious groups throughout history have 
attempted to establish permanent vol-
untary communes based on socialism. 
Nearly all of these have ended on the 
scrap heap of history — in very short 
order. Utopianism will never work 
due to the wickedness and sin in the 
heart of all men.

In discussing Acts 4:32-37, John 
Calvin states: “For neither doth Luke 
in this place prescribe a law to all men 
which they must of necessity follow, 
while that he reckoneth up what they 
did in whom a certain singular effi-
cacy and power of the Holy Spirit of 
God did show itself; neither doth he 
speak generally of all men, that it can 
be gathered that they were not count-
ed Christians which did not sell all 
that they had.”1                               •

____________ 
1John Calvin, “Commentary Upon the 

Acts of the Apostles,” Calvin’s Commentaries, 
Vol. XVIII (Grand Rapids: Baker Book House, 
1981), p. 193.
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He makes no apology for his be-
lief that the raw power of the State 
must be employed for his socialist 
scheme, despite the teaching of the 
Scriptures to the contrary. He writes: 
“For whereas individuals can help 
others in need, when they join to-
gether in initiating social processes 
of fraternity and justice for all, they 
enter the ‘field of charity at its most 
vast, namely political charity.’14 This 
entails working for a social and politi-
cal order whose soul is social charity.15 
Once more, I appeal for a renewed 
appreciation of politics as ‘a lofty vo-
cation and one of the highest forms 
of charity, inasmuch as it seeks the 
common good.’16”

Pope Francis looks to Mary to ac-
complish his goals: “In the power of 
the risen Lord, she [Mary] wants to 
give birth to a new world, where all 
of us are brothers and sisters, where 
there is room for all those whom our 
societies discard, where justice and 
peace are resplendent.” 

A World Without Borders

The Pope goes on a major offen-
sive against national borders and most 
limitations on immigration. He states: 
“We are obliged to respect the right 
of all individuals to find a place that 
meets their basic needs and those of 
their families, and where they can find 
personal fulfillment.”

The United States and other coun-
tries have long had a generous im-
migration policy — particularly for 
those fleeing from persecution. Mil-
lions have come to the United States, 
and through God’s help, hard work, 
and determination, have made a com-
fortable living for their families, and 
have given to others in need. U.S. 
citizens have been among the most 
generous anywhere in helping people 
here and around the world. 

However, with the coming of the 
massive welfare state, our country 
now has a published national debt of 
$27.6 trillion. This number will be out 
of date by the time you read this, and 
many economists believe this number 
is very much lower than the actual fig-
ure. Many come to the United States 
out of fear for their lives, religious 
persecution, and so forth. But, many 
come just because they know their cir-
cumstances will be vastly better due to 
government largesse. Meanwhile, the 
government breaks the Law of God 
by forcibly stealing from its citizens 
and going hopelessly into debt to pay 
for this.

The Pope makes no real recog-
nition of this. Instead, he becomes 
very condescending, saying that any 
concern about huge waves of immi-
grants is caused by people’s unjustified 
“doubts and fears,” which cause them 
to be “xenophobic,” “intolerant,” and 
“racist.”17

Elsewhere, he states: “Then too, 
‘in some host countries, migration 
causes fear and alarm, often foment-
ed and exploited for political pur-
poses.’18”

Even though Vatican City is sur-
rounded by high walls, the Pope con-
dems “walls on the land, in order to 
prevent this encounter with other cul-
tures, with other people. And those 
who raise walls will end up as slaves 
within the very walls they have built. 
They are left without horizons, for 
they lack this interchange with oth-
ers.”19

National borders, sovereignty and 
property are impermissible: “We can 
then say that each country also be-
longs to the foreigner, inasmuch as a 
territory’s goods must not be denied 
to a needy person coming from else-
where.”

He further states: “No one, then, 
can remain excluded because of his 
or her place of birth, much less be-
cause of privileges enjoyed by others 
who were born in lands of greater op-
portunity. The limits and borders of 
individual states cannot stand in the 

way of this. As it is unacceptable that 
some have fewer rights by virtue of be-
ing women, it is likewise unacceptable 
that the mere place of one’s birth or 
residence should result in his or her 
possessing fewer opportunities for a 
developed and dignified life.”

The recipient countries, according 
to the Pope, are responsible for: “pro-
viding suitable and dignified hous-
ing; guaranteeing personal security 
and access to basic services; ensuring 
adequate consular assistance and the 
right to retain personal identity docu-
ments; equitable access to the justice 
system; the possibility of opening 
bank accounts and the guarantee of 
the minimum needed to survive; free-
dom of movement and the possibil-
ity of employment; protecting minors 
and ensuring their regular access to 
education; providing for programmes 
of temporary guardianship or shelter; 
guaranteeing religious freedom; pro-
moting integration into society; sup-
porting the reuniting of families; and 
preparing local communities for the 
process of integration.”20

He continues that in certain cir-
cumstances debt freely incurred by a 
nation should not be collected, be-
cause this debt “should not end up 
compromising their very existence 
and growth.” Nothing is stated as to 
what adverse consequences the fail-
ure to receive promised payment will 
cause creditors.

One World Government

Pope Francis sees a one world gov-
ernment and a one world religion as 
what is needed to bring about his un-
obtainable utopian dream. Through-
out this encyclical letter he criticizes 
national pride and unity. He writes: 
“Instances of a myopic, extremist, 
resentful and aggressive nationalism 
are on the rise. In some countries, a 
concept of popular and national unity 
influenced by various ideologies is cre-
ating new forms of selfishness and a 
loss of the social sense under the guise 
of defending national interests.…
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THE MAYFLOWER 
PILGRIMS AND 
SOCIALISM

S
ome like to justify socialism by 
pointing to the Pilgrims, who set 
up a system with no private 
property and everything went 

into the common treasury. But, this 
was an utter failure. Governor William 
Bradford wrote concerning this: “The 
experience that was had in this com-
mon course and condition, tried sun-
dry years and that amongst godly and 
sober men, may well evince the vanity 
of that conceit … that the taking away 
of property and bringing in commu-

nity into a commonwealth would 
make them happy and flourishing; as 
if they were wiser than God.…” Rath-
er, this arrangement “was found to 
breed much confusion and discontent 
and retard much employment that 
would have been to their benefit and 
comfort.… Let none object this is men’s 
corruption, and nothing to the course 
itself. I answer, seeing all men have this 
corruption in them, God in His wisdom 
saw another course fitter for them.”

Communism was abandoned, with 
capitalism instituted in its place. Brad-
ford wrote concerning this new sys-
tem: “So every family was assigned a 
parcel of land, according to the pro-
portion of their number.… This was 

very successful. It made all hands very 
industrious, so that much more corn 
was planted than otherwise would 
have been by any means the Governor 
or any other could devise, and saved 
him a great deal of trouble, and gave 
far better satisfaction. 

“The women now went willing 
into the field, and took their little ones 
with them to plant corn, while before 
they would allege weakness and ina-
bility, and to have compelled them 
would have been thought great tyr-
anny and oppression.”1                     •
____________ 

1William Bradford, Of Plymouth Planta-
tion: 1620-1647 (New York: Alfred A. Knopf, 
1984), p. 120.

“Nowadays, what do certain words 
like democracy, freedom, justice or 
unity really mean? They have been 
bent and shaped to serve as tools for 
domination, as meaningless tags that 
can be used to justify any action.” 
The Pope has over the last few years 
used such language in attacking the 
United States, and the Trump Admin-
istration. Of course we have seen dan-
gerous examples of national unity for 
nefarious purposes whipped up by evil 
leaders in Germany, Japan, Russia, 
China, and a host of other countries. 
But, nowhere does the Bible teach that 
proper national sovereignty is evil. In-
deed, if one is seeking to move to one 
world control, any signs of legitimate 
national pride and sovereignty are 
considered evil.

In his attack on national sover-
eignty, the Pontiff writes: “It is es-
sential to devise stronger and more 
efficiently organized international in-
stitutions, with functionaries who are 
appointed fairly by agreement among 
national governments, and empow-
ered to impose sanctions.”21 He urges 
“the possibility of some form of world 
authority regulated by law,” and refers 
to a statement by Pope Benedict XVI.22 
This organization would need to be 
“equipped with the power to provide 
for the global common good.”

He quotes Pope Benedict XVI di-
rectly: “In this regard, I would also 
note the need for a reform of ‘the 
United Nations Organization, and 
likewise of economic institutions 
and international finance, so that the 
concept of the family of nations can 
acquire real teeth.’23”

The World Council of Churches 
(WCC), rather than issuing a warn-
ing about the Pope’s Encyclical Let-
ter, lauded it in a statement by WCC 
Interim General Secretary Rev. Prof. 
Dr Ioan Sauca, on the official WCC 
website. He states: “The encyclical 
shows important intersections with 
the World Council of Churches’ 
(WCC) diverse areas of work and 
a great concordance with its vision. 
The theme of the 11th WCC Assem-
bly, which will take place in 2022 in 
Karlsruhe, Germany, is “Christ’s love 
moves the world to reconciliation and 
unity.”24

Why is this important?

The bankrupt and unbiblical so-
cialist agenda of a host of clerics, such 
as Jeremiah Wright (Barack Obama’s 
pastor), James Cone, Leonardo Boff, 
Gustavo Gutiérrez — and the present 
Pope in particular — must be opposed 
by God’s people, as it threatens God’s 

design for how we, and all men eve-
rywhere are to live.

Brazilian churchman Boff, who is 
a close friend of the present Pope, has 
come out in glowing praise of “Fratelli 
Tutti.” In the statement, Boff calls for 
“de-westernization,” and that the 
Pope’s vision is the “path to be trav-
elled by all.”25

Times have changed. This is the 
same Leonardo Boff who was censured 
in 1984 by Cardinal Joseph Ratzinger 
(then prefect of the Roman Catholic 
Congregation for the Doctrine of the 
Faith; later to become Pope Benedict 
XVI) for his devotion to Liberation 
Theology and Marxist principles. 
Boff eventually left the priesthood and 
called Benedict “a religious terrorist.”26

There are many citizens and poli-
ticians who are greatly influenced by 
the Pope, and the mainline Protestant 
churches, in establishing social policy. 
This also gives ammunition to many 
who hate Christianity, yet quote out 
of context many of the verses used by 
these Liberation Theologians for their 
selfish ends.

The increasing move over the last 
half century toward the so-called “Lib-
eration Theology” in these churches 
is carrying over into our national 
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thought, and disastrous social policy, 
which will destroy our nation. Instead 
of bringing increased “human dignity” 
and helping the poor, it will destroy 
freedom, enslave the souls of men and 
multiply poverty.   

Each Christian must come in sub-
mission and humility before God in 
having a heart full of love and charity 
to those in need. Our belief in the free 
enterprise system must never compro-
mise that, or it is a grievous sin against 
God. But, we shall never support a 
bloated federal government, which 
thinks it knows best what to do with 
what God has given us, and how we 
should live our lives. In the end, it is 
not governments, but each individual, 
who is responsible before God. 2 Cor-
inthians 5:10 tells us: “For we must 
all appear before the judgment seat of 
Christ; that every one may receive the 
things done in his body, according to 
that he hath done, whether it be good 
or bad.”                                          •
____________ 
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Hamilton’s martyrdom with these 
words: “Friar Campbell soon after 
became distracted, and died within a 
year after Hamilton’s martyrdom, un-
der the most awful apprehensions of 
the Lord’s indignation against him. 
The Popish clergy abroad congratu-
lated their friends in Scotland upon 
their zeal for the Romish faith, dis-
covered in the above tragedy; but it 
rather served the cause of reformation 
than retarded it; especially when the 
people began deliberately to compare 
the behavior of Patrick Hamilton and 
Friar Campbell; they were induced to 
inquire more narrowly into the truth 
than before.”15                                 •
____________ 

01W.M. Hetherington, History of the 
Church of Scotland, Vol. I, (London: John 
Johnstone, 1848), p. 6.

02Ibid., p. 20.
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n.d. [originally published, 1878]), p. 472.
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13Hetherington, p. 39.
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15John Howie, Scots Worthies (Edinburgh: 

Johnstone, Hunter, and Co., 1870), p. 17.
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dug at a small spring. The water for all 
these thirsty workers had to constant-
ly be boiled and allowed to cool.

Much work was done in visiting 
families on the island with the Gospel 
of Christ. One small boy arrived early 
on the first Sunday we were there. He 
had walked through the heavy rain and 
mud to be able to be at church. The 
Lord has used his example as a witness 
to me over all the intervening years.

In 2020, with the International 
Council of Christian Churches 
(ICCC) meeting in Puerto Montt, 
a Christian brother, who was only 

two years old during our earlier visit, 
Mr. Daniel Matamala, arranged ve-
hicles to take us to Puluqui. In place 
of the fishing launch, we now were 
able to go by ferry, taking the cars 
along. Upon reaching the island, we 
noticed that the church we built now 
had electric lights.

A wonderful service was held in 
the church building with missionary 

Jim Bjur giving the message. Melody 
Bjur and Paul Durand helped with the 
translating.

Dr. and Mrs. White and Mr. Grin-
stead are now with the Lord. The John-
sons were able to go. They brought 
two of their former students from Ken
ya to see missionary work in another 
part of the world. Jim Bjur and wife 
Melody are now Board missionaries 
to Arica, Chile. Paul Durand and wife 
Cheryl are Board missionaries in San-
ta Clara, Chile. David DiCanio is a 
missionary to Liberia with the Free 
Presbyterian mission board. I pres-
ently serve on the board of the IBPFM. 
All of the other members on that orig-
inal team and their spouses have plac-
es of great leadership in their churches.

A church continues on Puluqui 
today in the original building. Pastor 
Juan Luis Guerra and Mr. Matamala, 
from the Genezaret Fundamental Bib-
lical Presbyterian Church of Puerto 
Montt, help with the visiting and 
preaching at the church. The Presby-
tery uses the property for a camp-
ground. Two additional buildings have 
been erected. Renovations are to be-
gin soon on these structures.

After 34 years, it was a blessing 
to see that God’s work in this far-off 
place continues.

Please continue to pray for The 
Independent Board and its missionar-
ies around the world. If you would like 
to donate to the needs of the Board, 
please send contributions to:

IBPFM  •  P.O. Box 1346 
Blue Bell, PA 19422-0435
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A Return to Puluqui
by Brad K. Gsell

In 1986, The Independent Board 
for Presbyterian Foreign Mis-
sions (IBPFM) sent a short-term 
team to Chile. The team went to 

assist Board missionaries Gene and 
Charlotte Faucette in constructing a 
church building on the island of Pu-
luqui. The team included: Gary and 
Pat Johnson, Earle and Dorothy White, 
Floyd Grinstead, Brad and Sheila Gsell, 
Jim Bjur, Paul Durand, David DiCanio, 
Jennifer DiCanio, Jonathan Faucette, 
and Cindy (Otto) Whitbeck. They were 
joined by 13 from Chile. 

Situated off the coast from Puerto 
Montt, Chile, the island was fairly 
primitive, with no running water, elec-
tricity, or paved roads. The team was 
transported to the island on a rickety 
fishing boat, as were all the food and 
construction supplies. The wood, nails, 
concrete, etc., had to be carried up the 
hill by the team members. On a few 
occasions, thankfully, a team of oxen 
helped with these chores.

Part of the team slept in an old 
abandoned building with a leaky roof. 
Others slept in pup tents. The Whites 
and Johnsons, veteran missionaries, 
led the team. IBPFM board member 
Floyd Grinstead supervised the con-
struction, with the help of a small 
generator and lots of willing hands. 
His willingness to use his considerable 
talents was a blessing on IBPFM mis-
sion fields across the globe.

Several of the ladies cooked three 
meals a day over a campfire for at least 
26 people. Water was gotten from holes 

19861986
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Unloading supplies for the church building on PuluquiUnloading supplies for the church building on Puluqui Unloading the generatorUnloading the generator

Earle White (center) surveys the site of the church building following the placement of the foundation posts.Earle White (center) surveys the site of the church building following the placement of the foundation posts. Sheila Gsell and Pat Johnson cooking for 26+ people over a campfireSheila Gsell and Pat Johnson cooking for 26+ people over a campfire

This young man walked 45 minutes through This young man walked 45 minutes through 
rain and mud to get to the church service. How rain and mud to get to the church service. How 
does our dedication to the Lord compare?does our dedication to the Lord compare?

Mr. Floyd Grinstead (leaning forward on the Mr. Floyd Grinstead (leaning forward on the 
roof) was the engineer and supervisor of the roof) was the engineer and supervisor of the 
church building project. He never allowed church building project. He never allowed 
his advanced age to slow him down. One of his advanced age to slow him down. One of 
his favorite things to say was that Moses did his favorite things to say was that Moses did 
his best work after 80 years of age!his best work after 80 years of age!

19861986



“Go out into the highways and hedges, and compel them to come in” (Luke 14:23).“Go out into the highways and hedges, and compel them to come in” (Luke 14:23). Gene Faucette welcomes people coming to church on Puluqui.Gene Faucette welcomes people coming to church on Puluqui.

Sheila Gsell and Jennifer DiCanio oversee theSheila Gsell and Jennifer DiCanio oversee the
roasting of the meat for supper.roasting of the meat for supper.

David DiCanio and one of the team members David DiCanio and one of the team members 
from Chile doing dish duty!from Chile doing dish duty!

Christmas dinner at Lago Todos los Santos, on the mainland.Christmas dinner at Lago Todos los Santos, on the mainland.

Brad Gsell, Paul Durand and a team member from Chile building the benches Brad Gsell, Paul Durand and a team member from Chile building the benches 
for the church buildingfor the church building

Sleeping quartersSleeping quarters
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Holes were dug to catch spring water. The fence was to keep the cows out!Holes were dug to catch spring water. The fence was to keep the cows out!

Christmas dinner on the mainlandChristmas dinner on the mainland
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Missionaries Gary and Pat Johnson with James Mwangangi and Daniel Mwendwa Missionaries Gary and Pat Johnson with James Mwangangi and Daniel Mwendwa ——  
Kenyan pastors who were formerly their studentsKenyan pastors who were formerly their students Special reunion serviceSpecial reunion service

A couple from the Puerto Montt Church with Brad and Sheila GsellA couple from the Puerto Montt Church with Brad and Sheila GsellDaniel Matamala, from the Genezaret Church in Puerto Montt, with Paul DurandDaniel Matamala, from the Genezaret Church in Puerto Montt, with Paul Durand

Gary JohnsonGary Johnson Jim BjurJim Bjur Nelson ArriagadaNelson Arriagada Brad GsellBrad Gsell

20202020
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The church/camp property as it appeared when the 1986 team first approached the islandThe church/camp property as it appeared when the 1986 team first approached the island

A modern ferry for the journey to and from the mainland in 2020A modern ferry for the journey to and from the mainland in 2020

The transportation in 1986The transportation in 1986

Summer camp, 2020Summer camp, 2020

Camp building on PuluquiCamp building on Puluqui

Juan Luis Guerra, pastor of the Genezaret Church in Juan Luis Guerra, pastor of the Genezaret Church in 
Puerto Montt, with Paul Durand translatingPuerto Montt, with Paul Durand translating

The Puluqui Church building near to completion in 1986The Puluqui Church building near to completion in 1986
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2004, and in 2005 American come-
dian Stephen Colbert popularized an 
informal word relating to the same 
concept: truthiness, defined by Ox-
ford Dictionaries as “‘the quality of 
seeming or being felt to be true, even 
if not necessarily true.’ Post-truth 
extends that notion from an isolated 
quality of particular assertions to a 
general characteristic of our age.”

Satan’s allies, who are God’s ene-
mies, have certainly realized the impli-
cations of post-truth on the historic 
Christian faith. Yuval Noah Harari, a 
professor at The Hebrew University of 
Jerusalem, presented a TED Talk on 
September 7, 2018, entitled “Are We 
Living in a Post-Truth Era?” 

Professor Harari begins: “We are 
repeatedly told these days that we 
have entered the terrifying new era of 
post-truth, in which not just particu-
lar facts but entire histories might be 
faked. But if this is the era of post-
truth, when, exactly, was the halcyon 
age of truth? And what triggered our 
transition to the post-truth era? The 
internet? Social media? The rise of 
Putin and Trump?” 

However, unlike the Biblical posi-
tion that there are such things as ob-
jective truth and provable lies, Profes-
sor Harari gives credence to the 
concept that creating fiction is just a 
normal part of what it means to be 
human. He states: “A cursory look at 
history reveals that propaganda and 
disinformation are nothing new. In 
fact, humans have always lived in the 
age of post-truth. Homo sapiens is a 
post-truth species, who conquered 
this planet thanks above all to the 
unique human ability to create and 
spread fictions.” In other words, he is 
stating that fictions, rather than being 
evil, are very useful to mankind.

He continues by placing religion 
as one of these useful fictions. He 
writes: “Centuries ago, millions of 

Christians locked themselves inside a 
self-reinforcing mythological bubble, 
never daring to question the factual 
veracity of the Bible. Some fake news 
lasts forever.… Please note that I am 
not denying the effectiveness or poten-
tial benevolence of religion — just the 
opposite. For better or worse, fiction 
is among the most effective tools in 
humanity’s tool kit. By bringing people 
together, religious creeds make large-
scale human cooperation possible.” He 
further states that the Bible can be use-
ful — “just like other great works of 
fiction, such as Don Quixote, War and 
Peace and the Harry Potter books.”

Many people today have accepted 
the deadly principles of post-truth, 
even if unknowingly. In the post-truth 
philosophy:

• historic Christianity is fiction. 
• the Bible is “fake news.”
• �the Bible is no different than Don 

Quixote, or War and Peace. 
• �Bible believing Christianity is no 

more valuable than Harry Potter.
• �actual facts are of little impor-

tance, as long as a statement bol-
sters one’s narrative.

The child of God must be careful 
not to absorb or countenance this dan-
gerous worldly philosophy. We must 
fully recognize that the Truth of God 
is incompatible with post-truth, and 
that the Truth of God is relevant and 
important in every aspect of our lives.

The poison of post-truth is far 
reaching. Not only does it deny Bibli-
cal truth, but also self-evident truth. 
Robert Curry, a contributor to Amer-

ican Thinker, writes, “Many Ameri-
cans today go far beyond simply re-
jecting the ideas of the American 
founders, the claims of the Declara-
tion of Independence, and The Con-
stitution. They reject the very idea of 
truth. These Americans were taught 
in American universities that there is 
no such thing as truth, that truth is 
an outmoded concept, that we now 
live in a post-truth reality.”1 

Post-truth may have only made it 
into the dictionary in 2016, but it is 
as old as the Garden of Eden. It is one 
of Satan’s deadly poisons that is con-
tributing to the destruction of the 
souls of men. It continues perpetuat-
ing the lies of Satan. The Devil start-
ed by questioning God’s Word, then 
ultimately denied the very words of 
God. “And the serpent said unto the 
woman, Ye shall not surely die” (Gen-
esis 3:4). “Post-truth” is the deception 
Satan has used throughout history.

“The thing that hath been, it is 
that which shall be; and that which is 
done is that which shall be done: and 
there is no new thing under the sun.” 
(Ecclesiastes 1:9).                            •

____________ 
1Robert Curry, “Self-Evident Truth in a 

Post-Truth World,” American Thinker, May 
12, 2020.
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CONGRATULATIONS to Mr. Alex Woehr, who was ordained to the ministry by Faith 
Presbytery, Bible Presbyterian Church. The service of ordination was held on October 11, 
2020, at Hope Presbyterian Church, in Greenville, SC, with Pastor Mark Evans presiding.


